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There were, of course, profound cultural differences between the east-
ern woodland Indians of North America and the sixteen African ethnic
groups that eventually fell under the political hegemony of Liberia. The
Mandinka, to cite only one example, were skilled in metallurgy and politi-
cal organization and were successful in converting many Vai and members
of other ethnic groups to Islam. Nevertheless, colonization threatened
West Africans and Native Americans in somewhat similar ways.

Like many white colonists in North America, many Liberian settlers
were initially unprepared for agricultural life in a foreign environment.
As merchants and middlemen who had access to American credit and
exports, the Americo-Liberian leaders increasingly monopolized the na-
tives’ supply of imported commodities while insulating themselves in self-
contained communities. As their numbers increased and their settlements
expanded, they also destroyed forests and game; exploited tribal rivalries;
endangered traditional commercial networks, including the lucrative
slave trade; and demanded obedience to their own laws in exchange for
schools, markets, and police protection. Above all, they strove to civilize
the natives and to enlarge their own territory, as Edward Wilmot Blyden
put it at the time of the American Civil War, “by fair purchase and hon-
ourable treaty stipulations, preparatory to the influx of our worn-out and
down trodden brethren from abroad.”*

Although some West Africans welcomed the settlements and even
sent their children to Monrovia to be “made Americans,” as they termed
it, King Bowyah expressed the views of many African leaders when he ap-
pealed in 1851 for British aid against Liberian encroachments on Afro-
British trade. Writing to the British council in Monrovia shortly before
an African attack on a Bassa Cove settlement, Bowyah complained that
the “Americans” were trying to seize his country: “I write this to let you
know that this country is not belong to Americans, and I will not sell it. T
have this Country from my Fore Father, and when I die, I wish to left to my
sons. I want all English to come here and make trade with my people.”"”

16. Wiley, introduction to Slaves No More, 4; Shick, Behold the Promised Land, 29—30,
109; Akpan, “Black Imperialism,” 220-23. It should be noted that Blyden was one of the few
Liberian leaders who developed a deep respect for African customs and institutions, which he
sought to preserve (see Hollis R. Lynch, Edward Wilmot Blyden: Pan-Negro Patriot, 1832—1913
[New York: Oxford University Press, 1970], chap. 4).

17. Shick, Behold the Promised Land, 106—7. It is important to note that after 1868 the
indigenous Africans were classified as “aliens,” subject to government regulation with respect
to employment, property ownership, forms of dress, and the right of movement; it was only in
1905 that the rulingelite extended citizenship to the great mass of people. There were also strik-
ing differences between Liberia, a politically independent country that depended financially
on an essentially proslavery United States (before the election of Lincoln, whose administra-
tion was the first to recognize both Liberia and Haiti), and Sierra Leone, a Crown colony
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As late as 1887 Americo-Liberian captives released by Dwallah Zep-
pie, a Gola leader, reported that their captor intended to drive the set-
tlers back to the cape. Fearing that the Gola and Mandinka threatened the
crucial supply of rice from interior farms, President Hilary R. W. Johnson
dispatched an expeditionary force that in 1890 finally captured Dwallah
Zeppie and pacified the St. Paul River region. At this time the Liberian
troops refrained from the kind of wholesale slaughter that in 1890 brought
the American Indian wars to a shameful end at Wounded Knee. Yet in
the early twentieth century, when the government organized the Liberian
Frontier Force to impose order in the hinterland, the troops plundered
villages, raped native women, hanged local chieftains, and seized livestock
and slaves. This ruthless exploitation represented something more than
the greed of undisciplined soldiers. Government officials continued to
profit from a system that subjected Liberia’s indigenous majority to cor-
rupt and inequitable tax levies and that allowed the forcible recruitment
of slavelike laborers, many of whom were shipped to the Spanish island
of Fernando Po, in the Bight of Biafra, where they suffered high rates of
mortality and continued to labor at least into the 1930s."

Though I am reminded of the enslaved Native Americans who were
shipped much earlier by New England colonists to the West Indies, we
should notlose sight of the obvious and monumental differences between
Africans and Native Americans, and between African and North Ameri-
can colonization. Few accounts of Liberian history make note of the di-
vision between the largely Muslim interior and the Kru coast, or of the
fact that the seafaring Kru fishermen shunned both literacy and Christi-
anity.”” The settlers of Sierra Leone and Liberia did not advance across the
continent, seizing all the land and herding the native inhabitants into a

governed by an essentially antislavery Britain (Temperley, “"African-American Aspirations,”
82-86; Sannch, Abolitionists Abroad, 4-11,238-49, and passim).

18. Shick, Behold the Promised Land, 96, 98-99; Akpan, “Black Imperialism,” 229-34. By
1930 the League of Nations International Commission on Inquiry into the Existence of Slav-
ery and Forced Labor in Liberia, including the prominent African American Charles S. John-
son, had discovered that the Liberian Frontier Force was enslaving many Africans who were
shipped to plantations on the island of Fernando Po. Yet Johnson was not allowed to publish
his full report on this revival of slavery until after World War IL. See Johnson, Bitter Canaan:
The Story of the Negro Republic (New Brunswick: Rutgers University Press, 1987), 89, 90-91,
176, 178, 180-90; and Ibrahim K. Sundiata, From Slaving to Neoslavery: The Bight of Biafra
and Fernando Po in the Era of Abolition, 1827-1930 (Madison: University of Wisconsin Press,
1996). I am much indebted to Professor Sundiata for sending me a copy of an early version of
his work long before it was published. Ironically, British naval patrols had long used Fernando
Po as a base for intercepting slave ships.

19. Paul Lovejoy, written comment on my second Tanner Lecture.
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few barren reservations. Africans were far less vulnerable than the Native
Americans to alien diseases and cultural exploitation. Above all, the low
level of immigration limited encroachments on the stability of African
societies. Between 1820 and 1867 only 13,000 American blacks, 9o percent
from the South, arrived in Liberia. This small number was augmented by
5,722 African captives freed by American naval ships. For more than two
decades one-fifth of the American immigrants died during their first year
in Africa. By 1843, largely as a result of malaria and other infectious dis-
eases, 4,571 immigrants had left a surviving Americo-Liberian population
of only 2,388. In other words, despite the ideology of nation building, the
Americo-Liberian population was equivalent to that of a small American
town ruled by a mayor or in New England by a first selectman.”
Considering the imperialistic control exercised by this minuscule
group, which by 1880 claimed sovereignty over six hundred miles of the
African coast and over territory extending inland as far as the Niger River,
one wonders what might have occurred if the settlers” appalling mortality
had been quickly overcome. What if colonizationists had succeeded in
their goal of transporting a million or more African Americans toa Greater
Liberia, or had even matched the British government’s efforts in assisting
the immigration between 1820 and 1850 of more than 200,000 Europeans
to Australia? It is clear that the goals of the Liberian government were
continually thwarted by the nation’s failure to attract significant immigra-
tion. But given the hopes of black and white colonizationists, including
several American presidents, it might be interesting to speculate about the
effects of massive immigration to a country of limited resources and tech-
nology, a country whose expansion would have inevitably collided in the

late nineteenth century with the European “Scramble for Africa.”*

20. Shick, Behold the Promised Land, »6-27, so; Shick, “Quantitative Analysis of Libe-
rian Colonization,” 45-59; Wiley, Slaves No More, 311n2. Wiley calculates a total by 1866 of
13,136 immigrants sent under the auspices of the ACS and the Maryland State Colonization
Society. This number was augmented by 5,722 “repatriated” African captives who were freed
by the U.S. Navy and taken to Liberia; 4,701 of these recaptured Africans landed in Liberia in
asingle year, 1860. The ACS also listed 346 immigrants from Barbados and 9 from Indian Ter-
ritory (Shick, Behold the Promised Land, 68, table 16; ACS, Fifteenth Annual Report [Wash-
ington, D.C., 1867], 95). According to an estimate in July 2003, of a Liberian population of
3,317,176, 2.5 percent were descended Americo-Liberians and 2.5 percent from the repatriated
slaves or “Congo-people” (2004: The New York Times Almanac, edited by John W. Wright
[New York: Penguin, 2003], 619).

21. Despite the official goal of assimilation, only a few hundred Africans, together with
two or three favored tribes, had become Liberian citizens after the first twenty years of settle-
ment. In 1884 Liberian tribal delegates were given the right to speak in the legislature on mat-
ters concerning their respective tribes, but this reform brought little power. It was not until the
administration of President William V. S. Tubman (194 4-1971) that the government adopted
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But this emphasis on black imperialism, however justified by the con-
tinuing disfranchisement and exploitation of the vast majority of Liberia’s
population, obscures the symbolic importance of the settlers’ achievement
in the nineteenth century. The Americo-Liberians, one must remember,
were all former slaves or the descendants of slaves. Even the elite Johnsons,
Roberts, Barclays, Shermans, and Tubmansbelonged to the most degraded
and persecuted caste in North America, a caste that increasing numbers of
American whites thought incapable of self-government or anything but
the most menial labor. From the very outset, Liberia’s racial and ideological
mission was defined by Western criteria of historical progress. It is clearly
unfair to judge the Americo-Liberians treatment of aborigines by higher
standards than those applied to white colonists from the sixteenth to the
twentieth centuries.” Despite a shortage of capital, labor, and political ex-
perience, the Americo-Liberians established a constitutional republic in
1847 and maintained their independence during a prolonged period when
Britain and France were gnawing at their borders and when foreign debt
and economic dependency increased the dangers of annexation. Compet-
ing in a capitalist world market with the most exploited and colonized
regions of the tropics, Liberia developed successful rice, sugar, and coffee
plantations. Unfortunately, the perils of this route became evident in the
late nineteenth century, when the global agricultural depression gave a de-
cisive advantage to Cuba, Brazil, and other countries that profited from
more plentiful or easily regimented labor.”

With limited aid from the United States, the Americo-Liberians built
churches, schools, and a college; their political parties maintained relative
stability; they tried to emulate the American judicial system. They also suc-
ceeded in assimilating large numbers of Africans liberated from slave ships

a serious “Unification Policy” (Schmokel, “Settlers and Tribes,” 171, 172; Akpan, “Black Im-
perialism,” 228, 234—35). African resentment toward the continuing dominance of the small
minority of Americo-Liberians contributed to Samuel K. Doc’s bloody coup of 1980 and,
beginning in December 1989, to the appalling civil war and anarchy brought on by Charles
Taylor, which claimed well over 200,000 lives, uprooted at least half the population, and de-
stroyed most of the country’s infrastructure. Despite the survival of some American traditions
and institutions, Liberia even in the early 1980s had a per capita income (four hundred dollars)
below that of Ghana, Zambia, Zimbabwe, and Egypt; in 2004 literacy in Liberia stood at 38
percent, compared to 76 percent in Jamaica (New York Times Almanac; The World Almanac
and Book of Facts: 2004 [Mahwah, N.J.: World Almanac Books, 2003]; Web site for Habitat for
Humanity Africa/Middle East, info@habitatame.org.za.

22. Shick touches on this question when he briefly compares the nineteenth-century
development of Liberia, South Africa, Australia, and Argentina (Behold the Promised Land,
135-43).

23. Ibid., 114-18, 141—42.
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by the U.S. navy. These recaptives, or Congoes, as they were called, were
initially adopted as apprentices by Americo-Liberian families, who were
compensated by funds appropriated by the US. government. Although
a few recaptives resisted assimilation and tried to flee to their homelands,
the majority learned English, adopted Western dress, and welcomed the
opportunity to become citizens. These exiles had already been violently
uprooted from family and kin. The fear of reenslavement, reinforced by
memories of kidnapping or trumped-up judicial proceedings, may have
contributed to their adaptability. Because the recaptives were familiar
with African crops and agricultural techniques, they were more success-
ful than the Americo-Liberians as farmers and pioneers. They also found
it easier to interact and intermarry with the indigenous populations. The
mediating role assumed by these emancipated slaves showed the wisdom
of the Liberian government in according them citizenship and in rejecting
petitions to deny them land and reduce them to perpetual dependency.**

If Liberia’s modest achievements failed to influence the rising intensity
of white racism, in both America and Europe, the very survival of the na-
tion made an important though often overlooked contribution to black
pride and hope. By 1850 African American activists had been committed
so longin their hostility to the ACS and even to the word colonization that
reassessments were difficult, even in a decade when the Fugitive Slave Law,
the Dred Scott decision, and other events demolished much of the linger-
ing hope that the United States would fulfill its Revolutionary promise,
the promise that Henry Highland Garnet still found embedded in “that
sacred declaration.” Yet a year before the Fugitive Slave Law, Garnet pro-
claimed, “T would rather see a man free in Liberia, than a slave in the
United States.”” And one point upon which the various factions of black
abolitionists agreed was that the future condition of free blacks, wherever
they resided, would largely determine the fate of America’s slaves. This had
always been the underlying premise of the colonization movement, even
though the ACS leadership had thought it politically prudent to refrain
from any official commitment to emancipation. Therefore, for black abo-
litionists as well as for most colonizationists, the achievements of Liberia
were loaded with symbolic meaning.

24. Ibid.,66-72,113; Akpan, “BlackImperialism,”227; Schmokel, “Settlersand Tribes, 159.

25. Martin B. Pasternak, Rise Now and Fly to Arms: The Life of Henry Highland Garnet
(New York and London: Garland Publishing, 1995), esp. chap. 10. I am also drawing on a bril-
liant research paper on Henry Highland Garnet by Seth Moglen, now a professor at Lehigh

University, written when he was an undergraduate student at Yale.
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For early black nationalists like Edward Wilmot Blyden, the founding
of Liberia gave substance to a growing faith that Africa’s ancient glories,
the glories of Egypt, Nubia, and Carthage, could be restored throughout
West Africa. Martin Delany, long a bitter opponent of the ACS, experi-
enced a sense of exaltation similar to Blyden’s when he arrived in Monro-
via in 1859 and informed an enthusiastic public gathering that “the desire
of African nationality has brought me to these shores.” Hilary Teague, the
wealthy editor of the Liberia Herald, had eatlier told a similar group that
“upon you...depends, in a measure you can hardly conceive, the future
destiny of the race. You are to give the answer whether the African race is
doomed to interminable degradation. .. alibel upon the dignity of human
nature; or whether they are capable to take an honorable rank amongst
the great family of nations.”**

When Henry Highland Garnet advocated selective emigration to Af-
ricaasameans of creating what he termed a “Negro nationality,” he was not
envisioning a black empire or a mass withdrawal from the United States.
For Garnet and other black nationalists of his time, the crucial goal was to
free individual blacks from the subservience, dishonor, and persecution
they suffered simply by virtue of being black. In 1859 Garnet described to
alarge audience his dream of establishing “a grand centre of Negro nation-
ality, from which shall flow the streams of commercial, intellectual, and
political power which shall make colored people respected everywhere.”*
Always flexible concerning the site of such a model colony, Garnet was
particularly drawn to the thought of Christianizing Africa while simulta-
neously destroying the slave trade and growing enough free-labor cotton
to undermine the economy of the southern states. Essentially, he dreamed
of replaying the history of America’s founding on a track that would erase
every trace of racial bondage. His pilgrims and founding fathers, with

26. Lynch, Edward Wilmot Blyden, s2. After landing on Liberian soil late in 1850, Blyden
described in the official journal of the ACS “the delight with which I gazed upon the land of
Tertullian, ancient father in the Christian Church; of Hannibal and Henry Diaz, renowned
generals; yes, and the land of 72y forefathers.” Hollis R. Lynch, “Pan-Negro Nationalism in the
New World, before 1862, in The Making of Black America: Essays in Negro Life and History,
edited by August Meier and Elliott Rudwick (New York: Atheneum, 1969), s1, 52, 58; Lynch,
Edward Wilmot Blyden, » 4~25; ACS, Tenth Annual Report (Washington, D.C.,1827), 9; ACS,
Fourteenth Annual Report (Washington, D.C., 1831), vii—xi; African Repository and Colonial
Journal 14 (January 1838): 20. Blyden has wrongly been seen as the originator of such views. It
was really the white colonizationists who had much earlier helped to popularize the views of
Count Constantin-Francois Volney and other supposed authorities who had affirmed that the
Egyptians and eminent North Africans of antiquity, including St. Augustine, were black.

27. Moglen, paper on Garnet, 40; Pasternak, Rise Now and Fly to Arms, passim.
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their sobriety, civic virtue, and independent farms, would provide blacks
with the pride and national consciousness needed to shape their own lives
and ensure the freedom and equality of their posterity.

I have suggested that the earlier colonization movement contributed
to this nationalistic hope not only by founding Liberia and prophesying
the missionary achievements of an Americo-Liberian civilization but also
by underscoring the futility of individual progress for blacks living in a
society dedicated to white supremacy. While conveying this message, the
ACS bitterly alienated blacks by its own racist language and by its refusal
to respect black leaders, organizations, and institutions. The ACS showed
no interest in finding or negotiating with a black Moses. Yet colonization-
ists and black nationalists agreed that slave emancipation in the northern
states had led to a brutal social reality that threatened the fundamental
principles of the Republic, namely, the existence of an expanding urban
population that lived in abject poverty, a population deprived of educa-
tion, civil rights, and any hope of meaningful improvement. It was no acci-
dent thatin later years Edward Blyden and Marcus Garvey both welcomed
incidents of racial oppression that might enable more blacks to perceive
the true character of American society and thus emigrate to Africa.

I should emphasize that black nationalism was not necessarily linked
with emigration, but few of the major black leaders could resist the ap-
peal of emigration in the late 1850s, when conditions became increasingly
bleak. Some, including Garnet and James Theodore Holly, risked the
charge of racial treason by making overtures to the ACS. At no time in the
nineteenth century, however, did a significant number of blacks seem will-
ing to leave the United States. Even Bishop Henry McNeal Turner, who
tried to appeal to the profound disillusion in the 1880s and early 1890s,
following the grim failure of Reconstruction, was no more successful than
previous emigrationists in recruiting converts.”®

The number of black emigrants, however, may not be as significant as
the persistence and continuity of the vision. It was the vision of the early
black ship captain Paul Cuffe, and the white colonizationists he inspired,
that was transmitted erratically over the course of a century until it ulti-
mately ignited the first mass movement in African American history. To-
day, it is difficult to understand the elation and pride that swept through
America’s urban black community in 1924 when Marcus Garvey, who had

28. Stephen W. Angell, Bishop Henry McNeal Turner and African-American Religion in
the South (Knoxville: University of Tennessee Press, 1992), passim.
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been deeply influenced by Edward Blyden, dispatched a delegation to Li-
beria and eulogized that nation’s founders and rulers: “They have been
able” Garvey said, “to arouse the sleeping consciousness of the four hun-
dred million Negroes of the world to go to the rescue, to help build Liberia
and make her one of the greatest nations of the world. And we are going
to do it.” Tacitly repudiating the long struggle of American abolitionists to
discredit the ACS, Garvey applauded what he called “the white friends of
the Negro in America” who had helped establish “the only independent
nation on the West Coast of Africa,” and who a century earlier had antici-
pated the glorious hour when American blacks would liberate and repos-
sess the African continent.”

Garvey had founded the Universal Negro Improvement Association
(UNIA) in Jamaica, in 1914, after living in England and Central America.
Influenced by Booker T. Washington’s achievements at Tuskegee Institute,
Garvey was primarily concerned with racial uplift and self-improvement.
The entire world, he pointed out, looked down upon blacks as inferior
and degraded beings, as a people devoid of national, commerecial, or social
status. In 1914 Garvey called on the sons and daughters of Africa to defy
“the scornful designation of ‘nigger’ uttered even by yourselves, and be a
Negro in the light of the Pharaohs of Egypt...Hannibals of Carthage,
L’O[u]ve[r]tures and Dessalines of Hayti, Blydens, Barclays and Johnsons
of Liberia, Lewises of Sierra Leone, and Douglass’s and Dubois’s of Amer-
ica, who have made, and are making history for the race, though depreci-
ated and in many cases unwritten.” After attacking the privileged blacks
for shirking their responsibility, Garvey pointedly observed that this same
clite, for all their pretensions, “are snubbed and laughed at just the same as
the most menial of the race, and only because they are Negroes.”* This was
the very heart of Garvey’s early message, although his proposed solutions
soon changed, especially after his move to Harlem in 1916.

Edward Blyden had frequently employed the imagery of the Mosaic
Exodus and had also concluded by the end of the nineteenth century that
blacks and Jews, allied by divine guidance and by what he called “a his-

tory almost identical of sorrow and oppression,” were destined to become

29. Robert A. Hill, ed., The Marcus Garvey and Universal Negro Improvement Association
Papers, 7 vols. (Berkeley and Los Angeles: University of California Press, 1983-1989), 5:586-87
and passim.

30. Garvey, “A Talk with Afro-West Indians: The Negro Race and Its Problems,” ca. July—
August 1914, in Hill, Garvey and Universal Negro Improvement Association Papers, 1:55—57.
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the spiritual leaders of the world. In 1898 Blyden published a book titled
The Jewish Question, in which he expressed admiration for “that marvel-
ous movement called Zionism.”*" Marcus Garvey and his followers found
similar inspiration in both the biblical and Zionist sense of mission.

For Henrietta Davis, international organizer of the UNIA, Garvey
was “the reincarnation of King Solomon.” More frequently, he was per-
ceived as the black Moses who faced even more stupendous obstacles than
ahard-hearted Pharaoh. Garvey himself noted that “we have been as much
enslaved mentally, spiritually and physically as any other race and a fair
comparison is the race that Moses led out of Egyptian bondage.” In 192 4
Dr. George Alexander McGuire recalled the “solemn awe” that swept the
throngs of New York’s Liberty Hall, four years earlier, when the UNIA
ratified its Declaration of Rights: “It was as though we were standing at
the foot of Sinai when the Decalogue was pronounced.”** Garvey repeat-
edly compared his tribulations to those of Moses, who endured similar
recalcitrance, slander, and backsliding. He also found it reassuring to see
what he termed the intrinsic parallels between the liberation of Africaand
the Israelites’ recovery of their Promised Land.

In 1919 Garvey admonished blacks to be as determined to reclaim Af-
rica and found a government there as modern Jews had been to recover
Palestine. Garvey’s interpretation of Jewish achievements combined anti-
Semitic mythology with empathetic admiration. In a speech in 1921 Gar-
vey informed his listeners that for centuries Jews had been a despised race
in Europe, “buffeted worse than the Southern Negro today.” Even in the
United States “it was a disgrace to be a Jew.” “What did the Jews do?” Gar-
vey asked. They were too few in number to carry out any physical conquest.
Therefore, they had devised a master plan for the financial conquest of the
world. Jewish financiers had brought on the First World War, presumably
as a profit-making venture, and had then abruptly stopped the war when
they were promised the possession of Palestine. In Russia, where pograms
had slaughtered millions of Jews, Trotsky and the financiers had engi-
neered a revolution that had destroyed the czar and put a Jew (Trotsky) in
command. “The Jew has gone back to Palestine,” Garvey concluded, “and
the Jew it is that has the world in the palm of his hand.” None of this seems
to have been said in a tone of disapproval. On the contrary, Garvey was

31. Lynch, Edward Wilmot Blyden, 64.
32. Hill, Garvey and Universal Negro Improvement Association Papers, 2:67, 5:127, 62.1.



160 The Tanner Lectures on Human Values

exhorting his followers to learn from the Jewish example. He predicted
that as blacks became truly self-governing in Africa, the example would
help to liberate blacks in all parts of the world.*

According to his close associate Dr. McGuire, when Garvey was con-
victed of mail fraud, he delivered the simple, reverberating sentence:
“Gentlemen of the jury, this is a spiritual movement.... The Jews made
of Zionism a spiritual movement and today the goal is achieved, the fact
accomplished. Africanism must become a universal spiritual movement
among Negroes.”**

By any material measurement, Garveyism was an even more disastrous
failure than the colonization movement. The Black Star Line and Negro
Factories Corporation quickly sank in a sea of incompetence and corrup-
tion. The Liberian government suddenly severed ties with Garvey after
first showeringhim with every encouragement. Exploited by fellow blacks,
spied on by the federal government’s Bureau of Investigation, Garvey was
finally imprisoned, pardoned, and deported to Jamaica. But amongblacks
throughout the world he was not forgotten.

In 1965, for example, Dr. Martin Luther King Jr. laid a wreath at
Garvey’s shrine in Kingston, Jamaica. Before an audience of some two
thousand, King summed up Garvey’s meaning for nonseparatist blacks:
“Garvey was the first man of color in the history of the United States to
lead and develop a mass movement. He was the first man on a mass scale
and level to give millions of Negroes a sense of dignity and destiny and
make the Negro feel he was somebody.”35 This, we should recall, was the
professed goal of Liberia’s founders, although in one sense Martin Luther
King and the civil rights movement were precisely what the ACS wanted
to prevent. In pre—Civil War America no one could foresee the circuitous
route by which the example of Liberia would help nourish black national-
ism, which would nourish, in its turn, an increasingly popular domestic
demand for equal civil rights.

How do these developments, culminating in the early 1920s with Mar-
cus Garvey and the first mass movement in African American history,
affect our evaluation of the colonization movement? No doubt, early
colonizationists of both races would feel vindicated if we allowed them a
selective glimpse of American history from 1860 to 1960, a panorama that

33. Ibid,, 3:215-16, 5:621.
34. Ibid., 5:627.

35. David]. Garrow, Bearing the Cross: Martin Luther King Jr. and the Southern Christian
Leadership Conference (New York: William Morrow, 1986), 428.
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included the crushed hopes of Reconstruction; the suffering inflicted by
the Ku Klux Klan and Jim Crow; the lynching between 1889 and 1946
of nearly four thousand individual blacks; the growth of festering urban
ghettos; the persistence of white racism and black deprivation; the report
that even by 1980, a half century after the predicted termination of the
most gradual emigration plans, blacks constituted 12 percent of the na-
tion’s population but 45 percent of the inmates of state and federal prisons;
that in family income blacks ranked thirteenth out of fourteen American
ethnic groups, earning on average 60 percent of the income of whites, 50
percent of the income of Asian Indians, and only 46 percent of the income
of Japanese Americans. Despite some improvements in the past quarter
century, the comparative statistics are still appalling. In 2004 blacks still
earned only 61 percent of the household income of non-Hispanic whites.
Even more striking, in 2004 nearly one-quarter of American blacks fell
below the poverty line, as opposed to 8.6 percent of non-Hispanic whites
(up from 8.2 percent in 2003).*

With respect to the intractability of prejudice and racial conflict, the
colonizationists were clearly better prognosticators than the abolitionists.
Edward Blyden and Marcus Garvey acknowledged this point. The white
Garrisonians would have been dumbfounded by Garvey’s continuing
praise of their colonizationist enemies. On the other hand, one can hardly
imagine the shock that white and black colonizationists would experience
if they could have viewed the recent history of Liberia, Haiti, and Sierra
Leone. The glaring defect in the colonizationist ideology was the refusal
to recognize the vital contributions that blacks had made and would con-
tinue to make to American civilization. Even the best-intentioned white
reformers and missionaries remained obstinately blind to the fact that
from the beginnings of American history, the lives of blacks and whites
had been intertwined on the most complex social, cultural, economic,
and psychological levels. America, that mythic amalgam of hope, abstract
principles, and mission, has been as much black as white. Yet for some
blacks, the “moral sublimity of the puritans,” as Garnet put it, could best
be recovered by black pioneers in Africa.

This reasoningbrings me atlast to the true and insidious meaning of the
white colonization movement, which was never dependent on the num-
ber of blacks shipped off to Liberia. It was sufficient to use philanthropic

36. Andrew Hacker, “Black Crime, White Racism,” New York Review of Books, March 3,
1988, 36—41; http://www.census.gov/PressRelease/www/releases/archives/income_wealth/
005647.html.
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language to expatriate the entire race, like the Jews, Moriscos, and Acadi-
ans of the past; to wall blacks off as an extraneous and dangerous presence
that someday, somehow, would disappear and no longer affront white
vision. Psychologically and ritualistically, the ACS “deported” blacks
while affirming their capacity to flourish in a distant, tropical climate. This
strategy is deceptive precisely because it is seldom cynical and has usually
been combined with genuine goodwill.

For example, in his annual message to Congress in 1862, Abraham
Lincoln described his unsuccessful efforts to find sites for voluntary black
colonization in which emigrants would be protected “in all the rights
of freemen” and ensured conditions “which shall be equal, just, and hu-
mane.” Liberia and Haiti, Lincoln observed, are, “as yet, the only countries
to which colonists of African descent from here, could go with certainty
of being received and adopted as citizens.” Unfortunately, the president
added, few of the blacks contemplating emigration were willing to go to
either Liberia or Haiti. For Lincoln, a man of goodwill who thought he
knew the blacks’ best interest, the problem seemed insoluble.””

As the war progressed, however, Lincoln soon abandoned coloniza-
tion and saw the necessity of combining racial coexistence with equal pro-
tection of the law. Two months before Lincoln was assassinated, William
Henry Channing, the abolitionist chaplain of the House of Representa-
tives, invited Henry Highland Garnet to deliver a sermon to Congress
commemorating the recent passage of the Thirteenth Amendment. Gar-
net, who had been born a slave and had in 1843 exhorted America’s slaves
to rebel, who had temporarily emigrated as an expatriate to Jamaica and
had then become an ardent supporter of the Union cause, identifying Lin-
coln with the biblical Joshua, was the very first black to address Congress.

After depicting slavery as the “concentrated essence of all conceivable
wickedness. .. snatching man from the high place to which he was lifted by
the hand of God, and dragging him down to the level of the brute creation
where he is made to be the companion of the horse and the fellow of the
ox,” Garnet interpreted the war, as Lincoln himself had done, as a divinely
inflicted punishment and as a warning of the nation’s fate if it failed to
atone for its injustice and fulfill its high principles. What is most striking
in view of the themes of these lectures is Garnet’s powerful transfigura-
tion of the Exodus trope. “The nation,” Garnet said, “has begun its exodus
from worse than Egyptian bondage; and I beseech you that you say to the

37. Roy P. Basler, ed., The Collected Works of Abraham Lincoln, 12 vols. (New Brunswick:
Rutgers University Press, 1953-1990), 5:520—21.
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people, that they go forward.””** In other words, it was not only the slaves
or the African Americans who stood in need of deliverance from Egyptian
bondage. In the United States, whites themselves were yoked to the blacks
they had enslaved. The nation as a whole, modeled on ancient dreams of
deliverance and fulfillment, could march no further forward than all the
victims of its self-betrayal.”

38. Garnet, 4 Memorial Discourse. .. Delivered in the Hall of the House of Representatives,
Washington City, DC, on Sabbath February 12, 1865 (Philadelphia, 1865s), 77, 74, 89 (italics
added).

39. Since the 1980s I have been working on a very long-term project, The Problem of Slav-
ery in the Age of Emancipation, while also taking time to write and publish five other books. My
Tanner Lectures are an updated and wholly revised version of three chapters from Zhe Problem
of Slavery in the Age of Emancipation, which I first gave as the three W. W. Cook Lectures in
March 1988 at the University of Michigan Law School. Then in April 1988 I presented a very
abbreviated talk on this subject at the annual meeting of the American Philosophical Society
(published that year in the society’s Proceedings). Much later I condensed some of this material
for the Jefferson Lecture, given on November 3, 2004, at the University of California at Berke-
ley. T have greatly benefited from the responses I received to these earlier renditions of the
material on “colonization,” and am now especially grateful to the Discussants, Professors Law-
rence D. Bobo, Eric Foner, Paul Lovejoy, and Walter Johnson, and to Stanford University, for
providing me with an experience that will greatly improve and enrich the final versions of the
chapters I have mentioned. I also wish to thank the multitude of students, colleagues, and li-
brarians who have made this work possible. I owe a special debt to Philipp Ziesche, who for sev-
eral years has helped me as a research assistant while completing his own doctoral dissertation.





